Explaining the Theological Basis of Patristic Teachings 

Regarding the Nature of the Lord Christ

Important Theological Terminology:

· Essence
=

 (Ousia)




· Nature

=
(

(Physis)



· Person

=
( 
(Hypostasis)



· Person

=
 
(Prosopon)



Note:

The English word Person is taken from the Latin word Persona, meaning either hypostasis or prosopon; in the Greek language however we find that each term carries its own meaning.

The term ( is composed of two parts:  (Hypo) which means under, and ( (stasis) which means standing; therefore the word ( means under the standing, theologically it means upon which the essence stands or in which the essence (or nature) stands.
· When the hypostasis of the Word of God came to incarnation, He did not add another personality to Himself, but personalized
 the human nature in His own hypostasis.

· The Lord Christ did not take a human person, but only took the human nature from the Virgin who gave birth to Him.

· The Hypostasis of the Word took the human nature and imprinted it in Him, and it became personally specific to Him.

· One nature of two natures; therefore St. Cyril consistently said “One incarnate nature of God the word”, in Greek: (
· One of the most dangerous errors taught by Nestorius is rejecting the concept of Hypostatic Union (consequent to rejecting the union of natures), because hypostatic union means union between the two natures in the case specific to the hypostasis of the Word, i.e., the divine nature of the Word united with His full human nature specified for Him in His own hypostasis.

· We believe that the hypostasis of God the Word, born of the Father before all ages, is Himself the one who incarnated and was born of the Virgin in the fullness of the time. Therefore God the Word has two births:

· First Birth: Eternal, according to His Divinity from the Father

· Second Birth: Temporal, according to the flesh from Virgin Mary

The eternal Word Himself took flesh and was born from Virgin Mary; He did not take a person from among humans but took living body with a rational soul from Virgin Mary.

St. Paul confirmed this by saying, “Jesus Christ is the same yesterday, today, and forever” (Heb 13:8), i.e., that the Son of God Himself became a Son of Man, and the Son of Man (who is Jesus Christ) is none other than the Son of God the Word, because the Word of God did not take a person from among men to unite with, but He took a full human nature (body and rational soul) by the work of the Holy Spirit from Virgin Mary, and made it His own. Thus the One born of Virgin Mary is Himself the One born of the Father; the One crucified on the cross is Himself the One born of the Father; the One who rose from the dead and ascended into heaven and sat on the right hand of His Father is Himself the One born of the Father before all ages; He Himself is also The Same who will come in His glory or in His Father’s glory on the day of judgment. He is not as Nestorius taught: God the Word is One and the son of man is another. Likewise, the Son of God was not in a person, nor did He choose a person, but is Himself personally the God born of the Father who incarnated and was born from Virgin Mary, the Mother of God; Jesus Christ is Himself the Son of the eternal living God.


He is the Rock of Faith, and on this Rock the church was built. By this we understand that the person of the Hypostasis of the Word provided for His own human nature to find its person in Him… therefore the priest prays while incensing: “Jesus Christ is the same yesterday, today, and forever in one hypostasis, we worship Him and glorify Him…”


The one hypostasis of Jesus Christ is a result of the union of the two natures in one person; He is one nature out of two natures, forming one hypostasis for the person of Jesus Christ the Son of God the Word who incarnated. The human nature found its person in the person of the hypostasis of the Word. What  does ‘found its person in Him’ mean?


To understand this we need to notice that all humans, for instance, share what is called human nature, yet each human person has his own personal nature which distinguishes him from all other humans. The Lord Christ took the human nature and made it His own, therefore it had His own nature which distinguished Him from all other humans. Although He took a nature equal to our nature, it was without sin. This personal nature which distinguishes the humanity of Christ from all other humans was not a self-sufficient nature, separated and independent from God the Word (that would be a Nestorian teaching)… the Orthodox teaching rejects fractioning Christ into two natures, each independent of the other. We understand that hypostatic union is believing in one hypostasis of the incarnate Word of God, as St. Cyril the Pillar of Faith taught:

(


Mia Hypostasis to Theo Logo Sesarkomeni

One Hypostasis of God the Word Incarnate


Hypostatic Union between divinity and humanity has never existed except in the incarnation of God the Word. Descent of the gifts of the Holy Spirit during the sacrament of Chrismation does not lead to hypostatic union between man and the Holy Spirit. (however, the union between a person’s spirit and body is a natural and hypostatic union).

· The oneness between the three hypostases is called oneness of essence within the hypostaseis.

· By the phrase hypostatic union we mean the one hypostasis; there is a difference between the two phrases.

In incarnation we believe and teach the one hypostasis; in the Trinity we believe in one divine essence (not one hypostasis, but three hypostaseis for this one same divine essence). Precise translation of the Greek expression “Homoosion too Patri” (found in the Nicene-Constantinopolitan Creed of Faith) is “His is of the same one essence of the Father”, i.e., the hypostasis of the Son, when He was born eternally, before all ages from the Father, He was not born of a different essence, but was born eternally without separation, of the Father’s same essence. This means the oneness of the divine essence. The same applies to the Holy Spirit, yet through procession and not generation. The expression born and not created was said of the eternal birth of the hypostasis of the Word from the hypostasis of the Father.


Regarding His incarnation, He did not create for Himself a body outside Virgin Mary, but took true living flesh with a rational soul from the created nature of Virgin Mary. This was through the work of the Holy Spirit who did not create a humanity out of nothing or out of what is outside human nature, but by His divine creative ability He prepared a living body with a rational soul, for the hypostasis of the Word to unite with, of Virgin Mary’s same human nature, but without sin. This body, with His personal nature, was found in the union, i.e., He was not first found outside the union, and then the hypostasis of the Word united with him, but the hypostasis of the Word took flesh, i.e., He took to Himself the human nature at the very moment of hypostatic union, i.e., the incarnation and the hypostatic union accompanied each other without gap, not even for a moment or a twinkling of an eye, i.e., Lord Christ’s humanity was prepared at the very moment of union, i.e., He was found united or was found in the union.


We would like to add here that He who incarnated was the hypostasis of the Word, and not the hypostasis of the Holy Spirit. The role of the Holy Spirit is in coming upon the Virgin and purifying her, sanctifying her, filling her with grace, and preparing a body from her. The hypostasis of the Word is the one who united with this body in the very moment of its formation (not creating it from nothing).

The Difference Between Nestorius and Cyril The Pillar Of Faith:

· Nestorius confessed two persons in Christ, or that Christ is two Christs or two persons.

· St. Cyril confessed that Christ is one simple person (not one person out of two persons).

· For Nestorius the meaning of two persons is: a God with His self-sufficient nature, and the man (a man with a human person) with his self-sufficient nature, conjoined together.

· St. Cyril taught that the Lord Christ’s human nature united with the divinity at the moment of incarnation, yet was not dissolved in the divinity.

· Explanation of the doctrines of St. Cyril and St. Severus of Antioch regarding the distinction in thought alone between the divine nature and the human nature in the incarnation of the Word:
· It is a distinction in thought alone: (Gr: Th/ Qewri,a mo,nh / Tee Theoria Mony)

· St. Cyril says that when we look at the issue of incarnation we must look closely with the mind’s eye.

· The mind’s eye sees two natures as they draw near to each other, each nature being different from the other.

Nestorians: Christ is two persons

Dyophysites: One person with two natures

Our Church Confession: One incarnate nature of God the Word out of two natures>
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Distinction in thought alone by subtle thought and contemplation.

· Before incarnation Christ did not have a personalized body.

· After incarnation there is a personalized body for Christ.

· Therefore incarnation occurred in zero time.

	  before incarnation  
	Divinity united to humanity
	Divinity
	  After incarnation

	
	incarnation
	    Moment of
	


· In the moment of incarnation the divinity united with the humanity.

· He took a humanity from the Virgin and the divinity united with the humanity.

· Christ had no independent humanity before the moment of union.

· The humanity was found in the union in its individualized state for the hypostasis of the Word. 

· He was not created out of nothing, but was made from the Virgin’s human nature.

· The Holy Spirit did not come with any foreign substance, or a human spirit of His own, but made the embryo come to be in a miraculous way.

· There was no existence for Christ’s humanity before the union; Christ’s own humanity was taken from the Virgin without a time gap to His union with the divinity, therefore we say that He was found individualized for the Word in the union.

· When we say that He took flesh, we mean that He took a full human nature with a rational soul. This means that when we say that the Word incarnated, or the Word became flesh, we mean that He took living flesh with a rational soul; He became Man or became human.

· The very moment of incarnation is the very moment of union.

· We should say that incarnation took place in the union, so as to confirm that there is no time gap between the existence of Christ’s individualized body for the Word, and the moment of union with Him.

Meaning of Distinction in Thought Alone:

· What has no actual existence but has a specific existence in thought alone?

· Out of two natures…  yes, but is each one in a corner? No… they are united from the first moment, therefore we cannot actually distance them from each other, but in thought alone at the moment of incarnation.

· One nature out of two natures bearing the characteristics of the two natures together.

· By thought or subtle meditation in the manner of the incarnation of the Word we see them two natures, yet we do not separate them in reality.

St. Cyril the Great:

St. Cyril the Great taught that when the Word incarnated, His incarnated nature is one nature out of two.


He said in paragraph 15 from letter 40 To Acacius, Bishop of Melitene, “… Accordingly, whenever the manner of the Incarnation is closely considered, the human mind doubtless sees the two [i.e., the two natures] ineffably and unconfusedly joined to each other in a union; but the mind in no wise divides them after they have been united, but believes and admits strongly that the one from both is God and Son and Christ and Lord.”


He also said in paragraph 14 of the same letter, “Wherefore, we say that the two natures were united, from which there is the one and only Son and Lord, Jesus Christ, as we accept in our thoughts; but after the union, since the distinction into two is now done away with, we believe that there is one phusis of the Son, as one, however, one who became man and was made flesh.”


Many times St. Cyril focused on that seeing the two natures as distinct is in thought or by the eye of the mind alone, but not in the sense of separating the two natures in reality, after the union. The thought is able to see the moment of incarnation, which occurred in the past, although one’s meditation is in the present (i.e., meditation is carried out beginning in the actual present level of consciousness), so, seeing the two natures in thought alone does not mean that one of the natures is imaginary – God forbid!


Where imagination is useful is in seeing the two natures at the moment of incarnation, as they approach each other, although there is no time or space difference between them in reality. Imagination comes in handy here for presuming the space or time but not presuming a nature that has no real existence. We must also understand that the human nature which the Son of God the Word took did not have an independent or individualized existence before the moment of union. The hypostasis of God the Word united with the flesh in the very moment He took this body to Himself from Virgin Mary, through the work of the Holy Spirit. As St. Cyril explained: in this union neither of these natures was changed into the other, and the hypostasis did not dissolve or change due to the union. This is what we mean by saying that the union is without mingling, mixing, or change. Each of the two natures continued in existence after the union, yet not in a state of separation or parting, but in a union that is beyond mind and comprehension. The difference between the attributes of the natures was not demolished due to the union. This however does not mean separating or diviating the two natures from each other.


St. Cyril candidly quoted that seeing the two natures (each separately) is possible in thought only and not in reality, because Christ is not separated into two natures after the union. It becomes evident from paragraph 7 of letter 45 to Bishop Succensus, “Therefore, as far as concerns our understanding and only the contemplation by the eyes of the soul in what manner the only begotten became man, we say that there are two natures which are united, but that Christ the Son and Lord is one, the Word of God the Father made man and incarnate.”

Interchanging Titles:


Because the Person of the Lord Christ is one, He Himself carried the title of the Son of God and the title the Son of Man simultaneously. Often He used His human title to express divine matters concerning Himself; likewise He used His divine title to express human matters concerning Himself. This was to confirm that He is one person.

· Examples of using His human title to express divine matters:
1) “No one has ascended to heaven but He who came down from heaven, that is, the Son of Man who is in heaven” (Jn 3:13). It is obvious that the Lord Christ fills the heaven and earth by His divinity, yet He used the title Son of Man because the Son of God is Himself none other than the Son of Man.

2) “For the Son of Man is Lord even of the Sabbath” (Mt 12:8). Certainly the Lord of the Sabbath is God, yet He used the title Son of Man.

3) “When the Son of Man comes in His glory, and all the holy angels with Him” (Mt 25:31); in speaking of the Second Coming for the Son of God in His Father’s glory He used His human title.

· Examples of using His divine titles to express human matters:
1) “For God so loved the world that He gave His only begotten Son, that whoever believes in Him should not perish but have everlasting life” (Jn 3:16). Here we see the title of the only begotten Son which is Christ’s divine title as the only begotten Son born from the Father of the same essence with the Father -“The only begotten son, generating from the same essence /The Monogenes”. We see this title used to indicate the Lord Christ’s crucifixion and sacrifice on the cross when he said: “He gave His only begotten Son”; He further explains, “As Moses lifted up the serpent in the wilderness, even so must the Son of Man be lifted up” (Jn 3:14). The only begotten Son of God is Himself the Son of Man.

2) “But of that day and hour no one knows, not even the angels in heaven, nor the Son, but only the Father” (Mk 13:32). Here the label the Son was meant for the Son of God, yet it was used for what regards His human attributes.

Many verses in the New Testament confirm this same principle, such as, “Had they known, they would not have crucified the Lord of glory” (1 Cor 2:8). The title Lord of glory is a divine title for Christ, while here the topic is His crucifixion, i.e., events specific to His human attributes. In this we understand how the Virgin is called “The Mother of God”. Birth from the Virgin is specific to His human attributes, yet His divine title is used because He who is born of her is Himself the Son of God born of the Father and none other. His divine title is His original title, yet He acquired His human title by incarnation.

� Personalized: He gave His person to the human nature so that it did not have its own individual person, but was personalized in Him in His same person.
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At the moment of Incarnation, the divine and human natures of Jesus Christ are united to each other in a mysterious union












